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KOREAN 'MUSOK’AND 'SHAMANISM’ 
一onuse of the term ‘shamamsm' 
《Summary》
Izumi Niwa 
Korean 'musok’（亙俗〕 isoften translated as Korean ’Shamanism，’ 
and ’mudang’as 'Shaman’But 1! we adopt the word 'shaman' m the 
stnct sense of the word defined mainly through his/her performance 
“m a state of trance”ー intothe Korean 'musok', then only the 
mudang in the northern part of Korea could be considered as a shaman 
and only the 'cheomjengi' fortunetellerー inthe southern part can 
be seen as a shaman, whereas the mudang and the choemiengi in the 
other district cannot be qualified as shamans The writer’s main 
concern is how we can view the Korean 'musok’in its totality. 
The wnter pomts out a few flaws in the term“shamanism”def med 
mainly through an attribute of an individual itself. It doesn’t have as 
much vahdity as the term“animism”has The object which the term 
“shaman”defines 1s not an phenomenon but a individual as its 
substantial. 
The writer also pomts out flaws of the argument whether a certain 
shaman belongs to a 'possession type' or an 'ecstasy type'. This 
argument originated from the celebrated works done by M. Ehade. The 
writer discusses that Eliade’s opinion should be seen only within his 
theory’s own system, and points out that Eliade’s emphasis on ’ecstasy' 
1s derived from the cosmology that Siberian shamanism has. So we can 
hardly expect any meaningful result from the argument on the types. 
Through the cons1derat10n m this paper. the writer tnes to show 
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